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Directory of Symbols
(4%): Subhanahu wa Ta'‘dla — ‘The Exalted’

). Salla-Allahu ‘Alayhi wa Sallam — ‘Blessings and
Peace be upon him’

(3): ‘Alayhis-Salam — ‘May peace be upon him’
(«#2): Radia Alldhu ‘Anhu — ‘May Allah be pleased with him’

(8%): Radia Alldhu ‘Anhd — ‘May Allah be pleased with her’

Foreword: Second Edition

-":Al-b'amduliﬂéh', since the initial publication of Tafseer of
Soorah al-Hujurat in March of 1989, the public response has been
quite overwhelming. The first edition went out of print within a year
and the demand for copies has been steadily increasing.
Consequently, it became obvious that a second print was in order.
However, rather than merely doing a reprint of the first edition, I have
endeavoured to make the second printing an improvement on the
first.

As is to be expected, some of the changes in the second edition
have been cosmetic. Such is the case of the new cover design and the
use of vowellized Qur’anic verses within the text, But, other
modifications have been substantial, as in the case of the referencing
of the majority of Hadiths to available English translations of the
books of Hadiths, most of which was done by brother Iftekhar
Mackeen. This was done to enable the English reader to easily check
the Hadith references mentioned within the text for confirmation of
their authenticity and for further reading on the subject.

It is worth mentioning here that a number of request have been
made for my book, Usool at-Tafseer, mentioned in the foreword of
the first edition of this Tafseer. Unfortunately, to date, the book has
remained an unpublished manuscript.” I decided not to publish it at
that time since a similar work entitled, ‘Uloom al-Qur’an, had

! Praise be to Allah.
% This book is now published and is in circulation. This note was written prior
to its publication. (ITPH)
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study under other Sahdbah while others stayed with their teachers
until their death.

Schools of Tafseer

The most notable centres of Tafseer which evolved during this
period were those of Makkah, Madeenah and Iraq. In Makkah, the
Tafseer school of Ibn ‘Abbas became the most prominent. ‘Abdullah
ibn ‘Abbas was himself considered the greatest Tafseer scholar
among the Sahabah. He reported that once the Prophet (i)
embraced him and prayed for him as follows, «O’ Allah! Give him a
deep understanding of the religion and make him skilled in
interpretation.»*

In spite of Ibn ‘Abbds’ youth, the Prophet (i) is reported to
have conferred on him the title “Turjumdn al-Qur'an™>. The most
famous students of Ibn *Abbas were Mujahid ibn Jabr, ‘Ikrimah (the
freed slave of Ibn ‘Abbas), Sa‘eed ibn Jubayr, Tawoos ibn Keesan al-
Yaméni and ‘Ati ibn Abi Rabah.’

In Madeenah, the most noted school of Tafseer was that of
Ubayy ibn Ka‘b (J;gg,) who was considered by most of his
contemporaries as the top reciter of the Qur’an.” Ubayy was also the
first chosen by the Prophet (i) to record the revelation of the
Qur’an. And the Prophet (ziz) is reported to have said to him, «Verily,
Allah, the Most Great, Most Glorious has commanded me to recite to
you, ‘Lam yakunil-ladheena Kafaroo’, i.e. Soorah al-Bayinah. When

* Bukhari, vol. 1, p. 106, hadith no. 10 and Muslim, vol. 4, Pp. 1320-1321,
hadith no. 6055.

3 Bukhari, vol, 1, p. 64. hadith no. 75 and vol. 5, p. 69, hadith no. 100-101.

S Al-ltgin fee ‘Uloom al-Qur’'an, vol. 2, p. 242. It is also interesting to note
that all of these great scholars were former slaves.

7 Ibn Hajar, al-Isdba fee Tamyeez as-Sahébah, vol. 1, p. 26.
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Ubayy asked if Allah had mentioned his name to him, the Prophet
(s2) answered in the affirmative and Ubayy (ué) wept.»®

Ubayy’s most notable students were Zayd ibn Aslam, Abu al-
‘Aliyah and Muhammad ibn Ka‘b al-Quradhi.’

In Kufa (Iraq) Ibn Mas‘ood headed the most prominent school
of Tafseer. ‘Abdullah ibn Mas‘ood, the sixth person to enter Islam,'°
was among the top reciters of the Qur’an. The Prophet (i) himself
praised his recitation saying, « Whoever wishes to recite the Qur’an in
the tender manner in which it was revealed, should recite it as Ibn
Umm ‘Abd — Ibn Mas‘ood — does.»'!

As for his knowledge of Tuafseer, Ibn Mas‘ood said,

“By the One besides whom there is no other god, I know
where and why every verse of Allah’s book was 1'ej.rcalecl.”12

Among the many students of Ibn Mas‘ood who later became
scholars in their own right are: al-Hasan al-Basri, ‘Algamah ibn
Qays, Masroog, al-Aswad ibn Yazeed and ‘Amir ash-Sha‘bi.'?

Transmission of Tafseer

During this period, Tafseer was taught by narration. That is,
the Sahdbah who headed schools of Tafseer would quote the sayings
of the Prophet (i) which explained the meanings of verses or
explained the historical context in which the verses were revealed or

% Bukhari, vol. 5, p. 97, hadith no. 54 and Muslim, vol. 4, p. 1313, hadith
no. 6031.

? Manna* al-Qattan, Mabdhith fee ‘Uloom al-Qur'an, p. 339.

' Ibn al-Jawzi, Sifatus-Safwah, vol. 1, p. 395.

! Tbn Majah and Ahmad.

'2 Ibn Jareer. See al-ltgdn fee ‘Uloom al-Qur'an, vol. 2, p. 239.

13 Manna* al-Qattan, Mabdhith fee ‘Uloom al-Qur’an, p. 339.
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also be noted that inspite of the deviation and stagnation which
afflicted the field of Tafseer as well as all of the Islamic sciences,
there were, throughout this period, a smattering of great scholars who
held high the banner of pure Islamic thought. Thus it should not be
surprising to find that the most highly acclaimed Tafseer of all times
was produced by a scholar of this time, Tafseer al-Qur'an al-
‘Adheem by al-Hifidh ibn Katheer (d. 1365 C.E.).

In the twentieth century, a new form of Tafseer has evolved in
which the authors have tried to apply the passages of the Qur’an to
the needs of the twentieth century. For example, Tafseers like Tafseer
al-Manér by Muhammad Rasheed Ridd, Fee Dhilal al-Qur’an by
Muhammad Qutb and Tafheem al-Qur'an by Abu al-A‘la al-
Mawdudi point out the Qur’anic foundations for human society,
legislation and scientific theories.

Tafseer and Ta’weel

The words Tafseer and Ta'weel were considered synonyms by
the early generations of Muslims; however, in the centuries following
the era of the Tdbi ‘oon and their students, 9th and 10th centuries, the
term Ta'weeli took on a new meaning with new and dangerous
implications. Consequently, it is necessary for us to look at these
terms in their original context as well as their later usage.

The word Tafseer from the verb Fassara literally means an
explanation or an exposition as in the verse:

0 0.5 055 S i ) i Sy

(rY 106 24l 55 o)
{For any parable they bring, We will bring you the truth and a better
explanation [Tafseeran]. (Qur’an 25: 33)
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However, in Qur’anic sciences, this term is defined as a branch
of knowledge by which the Qur’an is understood, its meanings
explained and its point of law and wisdom derived.'® On the other
hand, the word Ta'weel comes from the verb Awwala and literally
means interpretation but it can be used with varying shades of
meanings. For example, in compliance to a command, the word
Ta’weel means its execution or implementation, as in the Hadith
reported by ‘A’ishah () in which she said, «Allah’s Messenger
(3%) used to implement (yata-awwal) the Qur’an by saying Rukoo*
and Sujood — bowing and prostrating during formal prayer:
‘Glory be to You O’ Allah and Praised are You O’ Allah. Forgive

me.’»>°

She was referring to the Prophet’s execution of Allah’s command in
the verse,

fr Bz 2~ A E._ IS e S s suss
B, ) é@ L_J\_,! ol .A.AL :J.g.a.'..u\:, dl.u-’&.;.f Gﬂd?
Glorify your Lord and ask His forgiveness, for verily He is Oft
Forgiving.} (Qur’an 110: 3)
When Ta’weel is used in reference to news or information, it
refers to its occurrences as in the verse,

o ST - P f P & - o P - o -

$ o BT R ISP ST S e A R Pt v 3
N §r ote 2o gl

€6 ... ) 0

§Verily, We have brought them a book of knowledge and explained it

in detail; a guide and a mercy for the believers. Are they only waiting

for the occurrence [Ta'weelahu] [of what is in the Book]...}
(Qur’an 7: 52-53)

(oY—oY 1 il 5 4m)

' As-Suyooti, al-ltgin fee ‘Uloom al-Qur'an, vol. 2, p. 174.

#% Bukhari, vol. 6, p. 464, hadith no. 492 and Muslim, vol. 1, Pp. 254-255,

hadith no. 981.
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further clarified their meanings. However, the Tafseer transmitted
from the Prophet (££) and the Sahdbah did not cover all of the verses
of the Qur’an. The Prophet (i) explained only what was unclear to
the Sahdbah and they in turn only explained only what was unclear to
the Tdabi‘oon. But, with each succeeding generation, more areas
became unclear due to the evolution of the language. Hence, the
Tabi‘oon had to make further explanations after the passing of the
Sahabah’s era. These explanations are considered a part of Tafseer
by Athdr and should be given precedence over personal opinions. If
they differed, none of their opinions need be given preference over
the others unless it is supported by the language. During the era of the
Tabi‘oon many Christians and Jews became Muslim. As a result,
some of the Tabi‘oon narrated tales from Jewish and Christian
sources in their explanation of the Qur’an. Such narrations became
known as Isrd’ilivar. In later generations the books of Tafseer
became filled with such narrations many of which could not be traced
to any reliable source.

4. Tafseer of the Qur’an by language

With the passage of time words took on new meanings and old
meanings became lost, foreign words entered into the language and
vast sections of vocabulary fell into disuse. This natural process
necessitated the explanation of some of the Qur’anic verses
according to their literal and logical meanings. Consequently, this
period witnessed the appearance of dictionaries like Mukhtédr as-
Sihah *° written specifically to deal with Qur’anic Arabic vocabulary
and philology. In cases where words had more than one meaning, this
step created differences of opinion which could only be solved by
finding some support in the Sunnah. For example the word, Lams

2 Compiled by Muhammad ibn Abi Bakr ar-Rézi.
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literally means to touch but figuratively it means sexual intercourse,
thus, Muslim scholars were of two basic opinions concerning the
following verse,

€0 - (L Guns 225 LIS B A 220

(l\. :;L’...;.jl SJ).-)

. €... or you touch [ldmastum] women and can not find water, then

make Tayammum [ritual purification with clean dust].® (Qur'an 4: 43)

Imams ash-Shafi‘i and Malik held that it meant the touch of
the hand, though each Imam ash-Shafi‘i and Malik held that it meant

~ the touch of the hand, though each Imam added certain stipulations to

it. On the other hand, Imam Abu Haneefah ruled that it meant sexual
intercourse.’® However, the Prophet’s wives reported that on some
occasions he kissed them before performing Salah, which indicates
that touching was not intended by this verse.”'

These four methods come under the general title of Tafseer
bir-Riwayah or Tafseer bil-Ma'thoor (Tafseer based on narration)
and as such leave little room for argument. Although the fourth step
is often times based on narration from earlier generations, at other
times it can be highly opinionated and controversial. For example,
Yusuf ‘Ali openly translates the word “Burooj” used in the 85th
Chapter (Soorah al-Burooj) as “the Zodiacal signs™* while Pickthall
translates it as “Mansions of the Stars™ but says in his introduction to
the Soorah that it is applied to the signs of the zodiac.*® Thus,
according to them, Allah is making an oath by the zodiacal signs.

0 Tafseer al-Qur'an al-'Adheem, vol. 1, p. 760.

* Ibid, p. 762, The hadith is reported by ‘A’ishah and collected by Abu
Dawood, vol. 1, p. 43, hadith no. 179, Tirmidhi, Ibn Majah and Ahmad.

3 A. Yusuf ‘Ali, The Holy Qur'an, p. 714.

% Muhammad Marmaduke Pickthall, The Glorious Koran, p. 435.



Dialects and Recitations

GAlthough Arabic was the common language throughout the
Arabian peninsula, the different environments and histories of the
various tribes produced a wide variety of dialects. In some cases each
-~ tribe used different words to describe the same object. For example,
some tribes called the lion an “Asad” while other tribes called it a
“layth”, “Hamzah”, “Hafs” or a “Ghadanfar”. In other cases,
differences occurred in the way certain letters were pronounced due
1o vowelling differences. However, in time the dialect of the tribe of
Quraysh emerged from among the various dialects as the most
prominent dialect. The Qurayshi dialect became the most respected
of all the dialects for the following basic reasons:

1. Makkah and its surrounding area, including the shrine of the
Ka‘bah, were part of the tribal lands of the Quraysh. Each of the
various tribes had idols representing their various tribal gods
placed in and around the Ka‘bah. Thus the Ka‘bah was considered
the spiritual centre for all of the Arabian tribes and pilgrimage to
the shrine was made throughout the year.

2. During the month of Hajj, pilgrims from all of the tribes used to
come to Makkah in order to perform the rites of Hajj. This
practice was started by Prophet Ibraheem and his son Isma‘eel
(may peace be upon them) when they first built the Ka'bah and it
remained a practice among their Arabian descendants. However,
as time passed, many false rituals involving idolatry and
superstition were added to the original rites. The Quraysh took
personal responsibility for supplying drinking water for all of the
pilgrims and their animals. This was done free of charge as
evidence of their generosity and nobility. Thus, the Quraysh were
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Qira’at (the Recitations)

A Qira’ah is for the most part a method of pronunciation used
in the recitations of the Qur’an. These methods are different from the
seven forms or modes (Ahruf) in which the Qur'an was revealed. The
seven modes were reduced to one, that of Quraysh, during the era of
Caliph ‘Uthman, and all of the methods of recitation are based on this
mode. The various methods have all been traced back to the Prophet
(32) through a number of the Sahdbah who were most noted for their
Qur’anic recitations. That is, these Sahdbah recited the Qur’an to the
Prophet (%) or in his presence and received his approval. Among
them were the following: Ubayy ibn Ka‘b, ‘Ali ibn Abi Talib, Zayd
ibn Thabit, Ibn Mas‘ood, Abu ad-Darda and Abu Moosa al-Ash‘ari
(may Allah be pleased with them all). Many of the other Sahdbah
learned from these masters. For example, Ibn ‘Abbas, the master
commentator of the Qur’an among the Sahdbah, learned from both
Ubayy and Zayd.

Among the next generation of Muslims referred to as the
Tabi‘oon, there arose many scholars who learned the various
methods of recitation from the Sahdabah and taught them to others.
Centres of the Qur’anic recitation developed in Madeenah, Makkah,
Kufa, Basrah and Syria, leading to the evolution of Qur’anic
recitation into an independent science. By mid-eighth century CE,
there existed a large number of outstanding scholars all of whom
were considered specialists in the field of recitation. Most of their
methods of recitation were authenticated by chains of reliable
narrators ending with the Prophet (3%). Those methods which were
supported by a large number of reliable narrators on each level of
their chain were called Mutawdtir and were considered to be the most

7 Mabahith fee ‘Uloom al-Qur'an, p. 170.
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sweurate. Those methods in which the number of narrators were few
r only one on any level of the chain were referred to as Shadhdh.
me of the scholars of the following period began the practice of
fesignating a set number of individual scholars from the previous
as being the most noteworthy and accurate. By the middle of
'_ % tenth century, the number seven became popular since it coincide
ath the number of dialects in which the Qur’an was revealed.
Smilarly, during this period the number of schools of Islamic law
wdh-habs) were reduced to the famous four after a period in which
here were many. The first to limit the number of authentic reciters to
sven was the Iragi scholar, Abu Bakr ibn Mujéhid (d. 936 CE), and
s¢ who wrote books on Qira’ah after him followed suit.® This
aitation is not an accurate representation of the classical scholars of
r’anic recitation. There were many others who were as good as the
_ and a number who were greater than them. In fact the
dassification of scholars was really a classification of how well their
ethods of recitation were preserved. Hence, the famous seven were
hose early scholars from different generations whose methods of
ecitation had the most chains of narrators with many narrations on
gach level of the chain. However, there were other classical scholars
hose methods of recitation were just as authentically recorded as
the famous seven. A list of the ten scholar of the Qur’anic recitation
e methods were best preserved is as follows:

Abu ‘Amr ibn al-‘Ala (d. 771 CE) of Basrah.

;' _ Nifi‘ ibn ‘Abdur-Rahmain (d. 786 CE) of Madeenah was originally
_ om Isfahan and his recitation as transmitted by Warsh (d. 812 CE)
s the method of recitation commonly used in North and West Africa

* Mabdhith fee ‘Uloom al-Qirr’an, p. 173.
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the name of Allah, the Most
racious Most Merciful.

O’ believers, do not be hasty

and forward in Allah and His

Messenger’s presence but instead

jear Allah; for verily, Allah is
arer and Knower.

.. O’ believers, do not raise your
wice over that of the Prophet’s,
nd do not speak loudly to him
he way you do among
selves, or else your good
seds may be devalued without
ou realizing it.

3. Surely, those who lower their
pices in the presence of Allah’s
dessenger are the ones whom
_ has tested their hearts for
Tagwa [piety]. Forgiveness and a
reat reward will be theirs.

4. Surely, most of those who call
out to you from behind the
apartments have no sense.

5. And, if only they were patient
until you came out to them, it
‘would have been better for them,
but Allah is oft forgiving, most
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62 Soorah al-Hujurdt

6. O believers, if an unrighteous
person comes to you with infor-
mation, you should verify it, or
else you might inflict harm on a
people in ignorance and then end
up regretting what you have done.

7. And, you should realize that
Allah’s Messenger is among you.
If he were to obey you in many of
your affairs, you would be in
difficulty. But Allah has endeared
Eemdn [faith] to you, beautified it
in your hearts, and made Kufr
[disbelief], sin, and disobedience
hateful to you. Those are the
rightly guided.

8. A favour and blessing from
Allah, and Allah is all knowing
and wise.

9. And, if two factions of the
believers fight, you should make
peace between them. But if one of
them continues to do wrong to the
other, fight the transgressor until
they return to Allah’s command.
If they then do so, make a just
peace between them; for verily,
Allah loves the just ones.

10. Verily, the believers are
brothers so make peace between
your two brothers that perhaps
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_you may receive mercy.

11. O’ believers, people should
not scorn others for perhaps they
may be better than them. Neither
should women scorn other
women for perhaps they may
Iso be better than them. You
puld not discredit each other
r abuse each other with
micknames. The worst of titles
s that of “Immorality” after that
of “Belief”, and whoever does
pot repent is truly an oppressor.

. O believers, avoid most
_ s of suspicion, for verily,
some suspicion is sin. Neither spy
m each other nor backbite.
Would any of you like to eat the
_ esh of his dead brother? You
would detest it, so fear Allah, for

and tribes to know each other.
Verily, the most noble of you is
the most God-fearing and Allah is
st knowledgeable and aware.

14. The bedouins say: “We have
_'evcd." Say to them: “You
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64 Soorah al-Hujurdt

have not yet believed.” say ins-
tead, ‘We have accepted Islam’,
for true belief has not yet entered
into your hearts. But if you obey
Allah and His Messenger, you
will not lose any of your [good]
deeds for verily, Allah is most
forgiving and most merciful.”

15. Verily, the believers are those
who believe in Allah and His
Messenger without any doubt,
and they strive with their persons
in Allah's path. These are the
truthful.

16. Say: “Are you announcing to
Allah about your [belief in the]
religion when Allah already
knows the contents of the
heavens and the earth? And,
Allah knows well all things!”

17. They consider their accep-
tance of Islam a favour to you.
Say: “Do not make your Islam a
favor to me. Instead it is Allah
Who has done you a favour by
guiding you to Eemdn [faith] if
you are earnest.”

18. Verily, Allah knows the
hidden things of the heavens and
the earth, and Allah sees whatever
you do.
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Tafseer of
Soorah al-Hujurat (49)

e of the Soorah

O%ujurﬁt is the plural form of the word, “Hujrah™ which
ally means “room™. The only place in the Qur’an in which the
ord Hujurdt is mentioned in verse number four of this Soorah and it
used here to refer to the one-room houses of the Prophet’s (i)
bves. Due to the uniqueness of the word, it was chosen as the title
the Soorah.

Pt 1,....'-. S ;;..;‘.ET \:;u)—\o

Most of the names of the Soorahs were not mentioned by the
Prophet (:7) himself and as such we can find in some recent copies of
¢ Qur’an that the ninth Soorah is entitled at-Tawbah while it is
mtitled al-Bara’ah in others. In fact in earlier times the Soorah was
by many other names: for example, it was called: al-Fadihah,
I-Bahooth, al-Mukhziyah, al-Mutheerah, al-Héfirah and al-
ilah etc." This variety in the choice of names does not in any
way represent contradictions or changes of names does not in any
represent contradictions or changes within the Qur’an because
e majority of titles of Soorahs were chosen by the Sahdbah
Companions of the Prophet) and scholars of later generations for
entification purposes. There are, however, a few Soorahs which the
yophet (;4) referred to by titles, for example, the first chapter
sommonly known as Soorah al-Fatihah was referred to by the
rophet (422) as “Fatihah al-Kitab,” “Umm al-Kitab", “Soorah al-
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‘Badr ad-Deen az-Zarkashi, al-Burhdn fee ‘Uloom al-Qur’an, vol. 1, p. 269,
See also Shawkani’s Fath al-Qadeer. vol. 2, p. 331.
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Soorahs in Saldh as was the practice of the Prophet (). Anas ibn
Milik (. ) one of the closest Companions of the Prophet said, «I
have prayed behind the Prophet, Abu Bakr, ‘Umar and ‘Uthméan and
they all began their recitation with (al-Hamdu lillahi Rabbil
‘dlameen) without mentioning Bismillahir-Rahmanir-Raheem.»'°

And, he [the Prophet] does not speak from his desires; verily, what
¢ says is revelation [from God].p (Qur'an 53: 3-4)

We ‘are required to revere the Qur’an and quietly listen to its
sage based on Allah’s statement:
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¥hen the Qur’an is being recited, listen to it attentively and be
B (Qur’an 7: 204)

We are also required to revere the Prophet (i) and listen
mentively to his pronouncements. Ibn ‘Abbas, the greatest Qur’anic
ynmentator among the Sahdbah, added another dimension to the
ganings of this verse and similar verses by interpreting it to mean
hat the believers should not say anything which goes against the
Jur'an and Sunnah.'' Figuratively speaking, one is in Allah’s
pwesence when he or she reads the Qur’an, and likewise when the
fadiths which described the Prophet’s Sunnah'? are studied, one also
mters into the presence of the Prophet (i%). Hence “Allah and His
ophet’s presence” can be said to refer today to the Qur’an and the
junnah. Forwardness and haste in Allah’s and His Prophet’s
presence could then be interpreted to mean the making of snap
sements based on superficial reading or making unauthorized and
wnfounded interpretations of the Qur’an and the Sunnah. Giving
2’s personal opinions or cultural habits precedence over the divine
sommands of the Qur’an and Sunnah also represents another aspect
of forwardness in Allah’s and His Prophet’s presence. Great care has
b be taken when explaining the principles of Islam in order that no
statements contrary to those of Allah and His Apostle are
advertently made which may consequently lead people astray. If at
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40’ believers, do not be hasty and forward in Allah and His

Messenger’s presence but instead fear Allah; for verily, Allah is
Hearer and Knower.}#

This Soorah opens with Allah’s command to the believers not
to interrupt the Prophet’s conversations or obstinately contradict him.
Instead, they are advised to fear Allah by being patient and to obey
the Prophet (i) by following him in all their affairs. Respect for the
Prophet (i) and what he had to say is portrayed as an expression of
the fear of Allah because the Prophet (i) did not speak of his own
accord. He was guided by Allah, the Most High; therefore, his
statements and actions should be looked at as divine guidance from
Allah (#%). The Prophet Muhammad (i) was the means by which

Allah chose to convey His last message to mankind. This vital point
was emphasized and immortalized by Allah in the following verse,

1
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" Quoted by Ibn Katheer in Tafseer al-Qur’an al-‘Adheem, vol. 4, p. 3135.
* The sayings and actions of the Prophet intended as law for all Muslims.

'9 Bukhari, vol. 1, p. 397, hadith no. 710, Muslim, vol.1, p. 219, hadith no.
786 and Malik, Muwarta, p. 36, hadith no. 173.
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Verse 15
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€Verily, the believers are those who believe in Allah and His

Messenger without any doubt, and they strive with their persons in
Allah’s path. These are the truthful.b

After delivering a sharp rebuke to those who wrongly claim a
high level of Eemdan (belief), for themselves Almighty God, goes on

to lay down the real criterion for true belief; belief in Allah and His

Messenger without a hint of doubt, and striving with one’s wealth
and one’s self in Allah’s path. These are the fundamental components
of true Eeman. The first is a spiritual or ideological commitment; the
driving force behind actions, while the second represents the highest
level of practical actions necessitated by that spiritual ideology.
Though the term “Eemdan™ is literally translated as belief or faith,
both of which imply something mental, in Islamic terms it involves
action; action of the soul-intellect and corresponding action of the
body, the soul-intellect’s extension in the visible world. Eeman is
thus a combination of faith and good deeds, a spiritual action
producing a corresponding physical reaction. Both components have
to be there for Eemdn to be real. For, faith without appropriate action
is not real faith, but merely a verbal profession of faith. And,
righteous action without faith is either an expression of hypocrisy, an
accidental result whose intention was otherwise, or a worldly trade
off: “You scratch my back and I will scratch yours." Hence, true faith
can not be divorced from righteousness. This essential fact is
confirmed in many Hadiths, in which the Prophet (%) linked a
variety of deeds with Eeman. For example, it was reported that he
said thrice, «“I swear by Allah, he does not believe.” When asked
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0 it was, he replied, “The one from whose harm his neighbour is
safe ny 193

another occasion, Abu Hurayrah (.4 ) reported that he (3%) said,
e believer is simple and generous.»'**

‘Umar also reported the Prophet (i) as saying, «Modesty and

faith are companions; when one is taken away, the other one follows
1%

One must also consider the previously mentioned Hadith

¢lassic: «The fornicator is not a believer while in the act of
fornication, nor is the thief a true believer while stealing, nor is the
‘wine drinker.»'%®

In Ibn ‘Abbas’ narration of this Hadith, he added,
“Nor is a murderer a believer while committing murder.”

His student ‘Ikrimah asked him how faith could be snatched away
from one who sins. Ibn ‘Abbas replied,

“Thus (interlacing his fingers and then separating them), but if

he repents, it will return thus (interlacing his fingers once

again)." 197

Belief has to be thrown off at least temporarily for these major
sins to be committed, for such deeds can not be done in its presence.
That is, those who sin enter a state of disbelief which varies in length
depending on the gravity of the sin. When the evil deed is completed,

193 Reported by Abu Hurayrah and collected by Bukhari, vol. 8, p. 28, hadith
no. 45 and Muslim, vol. 1, p. 32, hadith no. 74.

194 Ahmad, Tirmidhi and Abu Dawood, vol. 3, p. 1342, hadith no. 4772.

195 Collected by al-Bayhaqi.

196 Reported by Abu Hurayrah and collected by Bukhari, vol. 8, Pp. 503-504,
hadith no. 763, Muslim, vol. 1, p. 39, hadith no. 104 and Abu Dawood, vol.
3, p. 1313, hadith no. 4672.

197 Bukhari, vol. 8, Pp. 524-525, hadith no. 800 (B).



